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NOTE. 


No apology is needed for a treatise of this 
kind, for there is no attempt either at originality 
or at research. It is intended purely for such of 
those devout followers, on whose lips is ever pre- 
sent the name of Sri Raghavendra Swamin. The 
greatness and the glory of the Swamin is not 
familiar to many as his brief biography is con- 
tained only in a few books* written in Sanskrit 
verse, with which many an English-educated 
Madhva is not familiar. The same disadvantage 
stared the author of this booklet and an opportu- 
nity was availed of to listen to the incidents 
recorded of the Swamin in some of those books. 
One Nerattur Samacharya, a pandit of consider- 
able scholarship and devotion, delivered a course 
of three lectures in Kanarese about the greatness 
of Sri Raghavendra Swamin. The incidents so 
gathered are here presented in English to those 
who are devoted tu the feet of Sri Raghavendra 
Swamin and ure anxious to secure his grace 





*1, Raghavendra Vijaya by Narayana Churya. 
2, Raghavendra Ano Vijaya by Archaka Vedavynea 


3. Guragans Stevans by Vadindra Swamin. 
4, Raghavendra Stotra by Appana Charya ete. 


either for the alleviation of the ills flesh is heir 
to, trom time to time, or for gaining a knowledye 
of the Sastras and for the promotion of righteous- 
ness. It in sufficient to conclude this preface by 
quoting a few verses from the famous Stotra 
called Raghavendra Stotra sung by his disciple 
Appanna Charya. 
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A brief biographical sketch of 
Sri Raghavendra Swamin. 


Jn the court of Vijayanagara Kings there 
was a Veena Pandit called Krishna Bhut who 
was of Goutama Gotra. His son wax Kanaka- 
chala Bhut and hi» grandson was Thimmana 
Bhut. He wasa very pious householder. Not 
being bleened with progeny and being anxious 
to have w ron to perpetuate his family, he with 
his wife went to Tirupati and worshipped the 
Lord Venkateea there for a pretty long time. 
He war first bleencd with a daughter whom the 
father named Venkatamba, and thereatter with 
a son who was calied Gururaja Charya. The 
couple then went to Bluvanagiri and resided 
there for some time. Now the pirl was given in 
marriage to a pions and devoted rcholar Lakshmi 
Narayana Charya at Madura. The boy alxo 
had his (panayanam performed. Thinking that 
a single aon is not to he considered as a son he 
was anxious to huve another and went to Conjee- 
varam to worship the Lord Varadaraja there. 
From there he azain went to Tirupati and per- 
formed sera and he was blessed with another on 
and this child wa» given the name of Venkata 
Bhut. 


2. Now the evening of Thimmana Bhut's 
life set in aud he was about to throw off his 
mortal coil. Before he passed away he arranged 


for a suitable match for his elder son Garuraja 
Charysa to whom he entrusted the younger one. 
Though beat fitted to impart instructions to his 

ounger brother, Venkata Bhatta, Guraraja 
tharye thought it would be better for him in 
view of his then depressed state of mind to 
entrust his younger brother to his brother-in-law 
at Madura, who also by virtue of his vedic learn- 
ang and scholarship was fitted to teach the vedio 
lore and Sastras to his young brother-in-law. 
There Venkata Bhut spent some years and learnt 
the vedas and sastras. He was also married to 
a pious girl Sarasvati. Then he proceeded to 
Kumbakonam where Sri Sudheendra Swamin, 
the successor of Vijayindra Swamin was camp- 
ing. The young man approached the jt 
Sudheendra Swamin and prostrated himself be- 
fore him and requested him to take him as his 
student disciple. The Swamin was glad to grant 
his request and Venkata Bhut was now one of 
his numerous sishyas. The other sishyas, 
however, had naturally no great regard for the 
new pupil. They noted him as one always 

iven either to eating or to sleeping. They had 
thus not much love for him. Yet day after day 
Venkata Bhut went on as usual to learn his 
lessons from the great Sudheendra Swamin, the 
book that was being taught being the Nyaya- 
Sudha. A portion of it was completed. One 
day Sri Sudheendra Swamin expounded only 
ore or three soneneee of the great work in a 

notty passage. Not having at time a clear 
uae of the significance or import of the 


the teacher diplomatically put off the 
Leave, Be for the next day. y 


8. It is to be observed here that, being 
poor, and homeless, but all the more anxious to 
bibe as much knowledge as possible Venkata 
Bhut used to proceed to a lonely spot at night, 
there kindle fire with the dry leaves he gathered 
during the day, and before the light so impro- 
vised he used to write ont commentaries night 
after night over each day's lesson. On the night 
on which he had been taught the only two sen- 
tences. he had a feeling of dissatisfaction that he 
had not learnt sufficient for the day. Anxious 
to study in advance he wrote on the night his 
own commentaries on the knotty passage in 
question. Having worked till very late in the 
night he dozed away with the manuscripts on 
his bosom and stretehing himself in the open air 
for the night. That night the teacher woke up 
at about midnight and went out to wash his feet. 
There he noticed a persou sleeping soundly with 
a book on his chest and with no covering He 
approached him and took the manuscript and 
noted the contents thereof and he was struck 
with the intelligence of his pupil. The pupil had 
given the name of “ Parimala” to the commen- 
tary he was writing. The teacher took the book 
away and instead threw his own precious shawl 
over the sleeping disciple so as to protect him 
from the night's cold. ly in the next morning 
the pupil awoke and to his surprise found not 
only his manuscript missing, but also the rich 
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shawl of his eee Pek oe his body. He 
thought that his co- had conspired to 
injure him by making him an object of suspicion 
as having stolen the shawl of their teacher. The 
pupil rolled up the shawl most piously, ap- 
proached the teacher and laid it ai his feet and 
stated that he had nothing to do with the shawl, 
but that some evil doers had placed it by his 
aide when he was fast asleep. The teacher only 
said that it was a small matter, which whould be 
enquired into later on. And he directed the 
pupil to attend the class and to learn his lessons 
as usual, In expounding the knotty line the 
teacher unreservedly le a clean breast of the 
incident by reading out the commentaries of his 
pre Venkata Bhut. From that day Venkata 

but’s co-students had nothing but admiration 
and love for him and they all prostrated them- 
selvea before him and to be excused for 
their wrong estimate of him. The teacher also 
dubbed him with the distinction of Parimala 
Acharya. Thenceforward Venkata Bhnt became 
the most beloved sishya of the great Guru. 


4. Sri Sudheendra Swamin then undertook 
a tour to Mannargudi. There s grammarian 
(Vyakarna Pandit) Sesha Sastri came in to 
exhibit his scholarship and in the discussion 
between the pandit and Venkata Bhut, the latter 
came off successful. From that time the familiar 
expression among the learned circles was “Maha- 
bashya Venkata Bhatt”, meaning that Venkata 
Bhut is one worthy of the first place in the rank 


of soholara in the Mahabhashya. Thereatter 
Venkata Bhut went beck to his home (Bhuvana- 
giri), where with his wife Saraswati he lived for 
some time. He was blessed with a son. He had 
also gathered round him a number of disciples 
eager to learn. He had to feed his disciples and 
to maintain hie family as well. Being poor he 
Saud tt taieee herd to Bet on. ene wife # ome 
t he might and seek pecuniar: 

from some guateratc: in the neighbourhood He 
went to Tanjore and in a certain gentleman's 
house there was to be a great festive occasion. 
Venkata Bhut also was invited as a stranger and 
guest. When he went into the house after his 
usual bath, puja, etc., the family purohit entrusted 
to him that day the task of preparing sandal 
pasate for God and for the use of brahmins algo. 
As he was doing this sacred task he repeated 
vedic hymns as it was his practice every day; 
and it so happened that day that, while pre- 

ing the peste, he recited the Agnisookta. 

hen prepared, the te was given to the 
purohit who did not first offer it to God; bnt 
shortly before dinner-time he distributed it 
among the several brahmins assembled on the 
occasion. As soon as the brahmins smeared their 
body with the sandal paste, they felt a burning 
sensation all over the y and so also did the 
Yajamana or the master of the house. The 
latter questioned the purohit as to what the 
matter was with the sandal paste prepared that 
day. He pleaded complete mnocence and said 
that he entrusted the task of preparing the sandal 
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aste to the new-comer Venkata Bhut and that 
© would ask him about it. He then questioned 
Venkata Bhut in the presence of his master and 
Venkata Bhut stated fhat he prepared the sandal 
paste as others would do except that he had in 
the usual course recited Agnisookts while he 
was engaged in the task. The Yajamana of the 
house was struck with the powers of Venkata 
Bhut and he requested the latter to see that they 
are freed from thet burning sensation, Venkata 
Bhut thereupon recited Varunasookta and the 
sandal paste that covered the body of the 
Yajamana as well as the other brahmins began to 
give the most pleasant and cooling sensation to 

em as if rose-water were sprinkled on them. 
The Yajamana rewarded him amply for his 
greatness. Venkata Blut returned with the 
money to his home and there spent some time 
with his disciples imparting them instructions 
from day to day. The funds were exhausted. 
His wife again requested him to go abroad and 
to get money. Therenpon with his wife and 
sishyas he went to Sudheendra Swamin at 
Kumbakonam. Just at this time the Swamin 
was slightly ill and was anxious to initiate and 
instal a snecessor to himself. He thought that 
Venkata Bhut was the best person to be thought 
of. So he asked Venkata Bhut whether he 
would accept sanyasa and be,at the head of the 
mutt. Venkata Bhut then said that he had a 
young wife, that his boy had not been initiated 
and that he could not toke up sanyasa just then. 
Sudheendra Swamin did not however compel 
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him to accept sanyasa. He then gave Asrama 
to a relation i.e., a nephew of his ond named 
him Yadavendra and entrusted to his chaige 
only certain minor deities or images of the mutt 
and not the main object of worship and directed 
him to go abroad so as to impart instruction to 
his disciples. Yadavendra proceeded north- 
wards. Sudheendra Swamin however survived 
the slight attack of illness. Then Sudheeudra 
Swamin asked Venkata Blut to bring his wife 
and children and disciples alxo and promised to 
maintain them all at the cost of the mutt. Again 
the Swamin was seriously ill and he was anxious 
to mitiate and to instal on the peetam (seat) 
successor, One night he had a dream to the 
effect that “if Venkata Bhut be asked, he would 
now consent to take np Asrama™. Venkata 
Bhot also had a dream to that effect that very 
night. The neat morning Sudheendra Swasnin 
called Venkata Bhut and informed him o* what 
had taken place. The Bhut also consented, but 
added that he had to perform the Upanay anam 
of his son. Sri Swamin supplied him the neces- 
sary funds and the Upanayanam was performed. 
While camping at Tanjore Venkata Bhut was 
given the Asrama in Rndhirothkari Palghuna 
Bahnla (303) years and he was called Ragha- 
vendra by the Gura. The term Venkata implies 
‘dispeller of miseries and sorrows’ whereas 
Raghavendra implies not merely ‘the dispeller of 
sorrows and miseries’ but ‘one who gives positive 
happiness and merit and wisdom to his devotees’. 

@ name was thns the mort appropriate one 


for him as may be evident from the instances 
to be described hereafter. * 


5. Shortly after, Sri Raghavendra Swamin 
and Sudheendra Teertha ceeded to Pampa 
which was once the capital of Sugriva, then of 
the Vijayanagara kingdom and which is now the 
prety, village or the ruins of Humpi in the 

ellary District. Sudheendra Teertha breathed 
his last there and his Brindavana is there to this 
day. It may be observed that in Pampa there 
are the Brindavanams of nine Swamis and the 
particular spot is owing tu that fact called Nava 
Brindavanu. Raghavendra Swamin then returned. 
to Kumbakonam. 


6. Having heard that Sudheendra Swamin 
had breathed his last, Yadavendra, who was 
touring in the northern parts, came back to 
Kambakonam with a view to take possession of 
the principal deity of the mutt and of its 
roperties. He would not recognise Raghavendra 
Swamin as the head of the mutt and demanded 
the principal deity and the properties of the mutt 
from Raghavendra Swamin who does not appear 
to have objected to the demand. But the sishyas 
(disciples) were of a different bent of mind 
altogether. They said that Raghavendra Swamin 
had been given asrama according to the will of 
the Almighty indicated in the dream as alread: 
stated and of which the sishyas were one and 
fully convinced. There was thus strong oppo- 
sition to the claim set up by Yadavendra. 
Finding himself unable to obtain possession, 


Yadavendra went to Tanjore and aj 

the Maharaja to settle the dispute between 
himeelf and Raghavendra Swamin. The Maha- 
raja came to Kumbakonam and after an elaborate 
enquiry of the circumstances under which 
Yadavendra and bg or Nous had been severally 
given asrama by Sudheendra and also taking 
into consideration that Raghavendra Swamin 
had been given asrama at Tanjore with his own 
knowledge, upheld the preferential claims of 
Raghavendra Swami. But he had to give the 
decision in a manner which would be least 
offensive to Yadaveudra. So he approached 
Yadavendra with humility and said that the 
names given by their Guru to the two, viz., 
Yadavendra and Raghavendra gave intrinsic 
evidence of the superior rights of Raghavendra 
to the seat of the mutt; for he said that 
Yadavendra means Krishna and that Ragha- 
vendra meant Rama and that Krishna had no 
kingdom of his own to rule, whereas Rama had 
of right a kingdom to rule as a king; and he 
decided the dispute in favour of Raghavendra 
Swamin. Yadavendra thereupon proceeded to 
the banks of the Krishna and in the village of 
Mudamal which is nine miles from the present 
railway station called Krishna, breathed his last. 


7. Raghavendra Swamin was thus the 
recognised head of the mutt. When he was 
administering its affairs, teaching his disciples 
and performing the puja of the deities in the 
anutt and was thus leading the most saintly life, 
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Saraswati, once his wife, became s0 distressed in 
mind and so unable to bear the separation from 
her husband, that she committed suicide. She 
became a Pisacha, for the sin of suicide is ao 
well-known that it has been sbhorred and 
condemned as much in the East as in the Weat 
ever since the dawn of the world. Sri Ragha- 
vendra Swamin saw the pitiable Pisacha rebirth 
of his quondam wife and out of extreme 
compassion for the soul, which was once 80 
devoted to him, blessed her by giving a portion 
ot his punya or merit acquired by Aanhika with 
the result that the soul of Saraswati was rid of 
the Pisacha body and acquired a better body 
with which she was able to Peet to Swarga to 
enjoy happiness there. The Swamin also gave 
her another boon to the effect that in recognition 
ot her exemplary devotion and attachment to her 
husband, every member of the family of the 
Gotra of Goutama should show his or her regard 
and esteem for the soul of Saraswati by 
performing aspecial Vrata or gift in memory of 

jaraswati immediately prior to the commence- 
ment of any marriage in the said family and the 
Pee is being observed even to this day. 

hen rid ot the Pisacha body, her passage to 
Swarga in Indra-Vimana was observed by the 
sishyas then present there. 


8. In due course Reghavendre Swamin 
visited the various places of pilgrimage in 
Southern India, viz., Rameswara, Sri-Mushna, 
Vriddbachale, Tiruvannamalai, Conjeeveram, 
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Tirnpati, etc., and he proceeded also to Udupi. 
While at Udupi he wrote the monumental work 
called the Chandrikaprakasa. 


9. During his pilgri and travels he 
had a Dwarspalaka pn gr ree tee by name 
Venkanns who was serving the Swamin with 
intense devotion, regard, and love. He was 
about to become a householder by marryi 
and he had arranged for a suitabie girl. He 
therefore thought of asking the Swamin for the 
arrears of salary due to him, that he might go 
home, secure the bride and marry her. Re 
approached the Swamin and with great modesty 
prayed for permission to go home for the 
aforesaid purpose and also for payment of the 
arrears due to him. On two occasions the 
Swamin did not nd. One morning while 
the Swamin was at Mrithika Saucka i. e., washing 
his hands and feet with mud and water, 
Venkanna approached the Swamin with his 
request for the third time. The Swamin took up 
a clod of earth and gave it to Vonkanua and also 
leave to go. Devoted as he was to his Gurn, the 
Bvanin, Vooksens was quite satisfied that he got 
permission to go home and was not very parti- 
cular about the payment of the arrears of his 
salary. He held up the Mrithika sacredly to hia 
bosom and journeyed homewards determined to 
return to the Swamin and the mutt after his 
marriage. On his way he was compelled to 
make « night's halt in a certain village. Having 
no relation or acquaintance in the village, far 
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away from his home, he casually went to the 
outer pial of s certain gentleman’s house and 
was sleeping there for the night with his bundle 
of clothes containing the clod of earth given b 
the Swamin. The inmates of the house hi 
child after child born to them which grew to» 
certain age and died, and not a single child was 
spared to them. The couple in the house was 
sorrow-stricken and they rightly attributed the 
loss of children to the frequent visita of a devil 
to the house. Just then there was 4 new birth in 
the house. And 2s usual the Pisacha came in 
front of the house, but saw a strange spectacle of 
the brahmin sleeping on the pial with @ mass 
of burning tlame which prevented its entry into 
the house. The Pisacha was however anxious to 
enter the house. It therefore woke the brahmin 
Venkauna and requested him to remove the 
flaming mass which rested under his head and to 
give it free entry into the house. The brahmin 
was not a little surprised at this. But he was 
reluctant to disabuse the Pisacha of its notion b: 
telling that he had only a bundle of cloth an 
nothing else. Instead he felt convinced that the 
phenomenon was due to the sacred clod of earth 
which was given to him )y his Guru, and which 
was safely kept by him in the bundle. The 
brahmin told the Pisacha that he would not 
allow it. Thereupon the Pisacha promised a 
reward to him in case he gave a free entrance, 
The brahmin said that if the Pisacha would give 
him a pot of gold filled with gold coins he would 
make way by removing himself and his bundle. 
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In a few minutes the Pisacha returned with a pot 
of gold and gold coins. The brahmin received 
them, Thus satisfied with the Pisacha, he wished 
to extend the grace of the Swamin to the Pisacha 
and so put @ portion of the mud in its hands, 
when its body was transformed into a beautiful 
person, the Pisacha soul having been purged of 
all sin. The transformed body went out of sight. 
The child in the house which mnst have been 
killed that night by the Pisacha was thus spared. 
The inmates of the house became aware of the 
incident and their satisfaction and joy knew no 
bounds. By way of gratitude to the brahmin 
who had spared them the child, they bestowed 
on him a girl that was in the family and the 
marnage was duly celebrated. Thus married, 
Venkanna with his wife went back to the Swamin 
and fell at his feet and narrated the incident in 
the presence of all the sishyas, glorified the 
powers of the Swamin, expressed his gratitude 
and made the Mrithika an object of iis daily 
worship. 


10. While he was touring in the northern 
parte, some disciples came from further north to 
visit and to pay their homage to the Swamin. 
Those brahmins were noted for their desire for 
eating choice preparations. Having travelled a 
long distance, the brahmine were hungry and 
expected to have a sumptuous dinner at the mutt. 
They approached the village; but a river lay 
between them and the village. It was e fiue sunny 
morning. From the other side of the river they 
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sew a servant of the Swamin washing and dry- 
iig up on the farther bank the Kashaya (ayed 
cloth of the Swamin) for the Swami's use that 
day. On this bank of the river each brahmin 
gave expression to his peculiar taste and desire 
for a special dish or kind of preparation and 
said that he would be satisfied to have that dish 
in the mutt that particular day. Now there 
were as many tastes exhibited as they were. 
While they were thus talking to each other, they 
heard a voice, ‘It is all done and it is ready’. 
They naturally thought that the brahmin dryi 
ep the Kashaya heard them and so responded. 
ence they approached him and requested him 
to repeat what he had said and tell what he 
meant thereby. He said that he had not spoken 
anything and that he meant nothing. The 
brahmins therenpon understood it to be the voice 
proceeding from the Kashaya. With this view 
they went to the mutt after bath, prayers, etc., 
and they were seated for dinner in the presence 
of the Swamin. Tho Swamin called the cooks 
and gave instructions to them to serve the parti- 
eular dish which each brahmin had thought of 
and thirsted for in the morning while on the 
other side of the river. The brahmins were 
stunned at the incident and were surprised to 
see how the Swamin knew what the special 
desire of each was and how he got ready the 
various dishes they had thought of while yet on 
the other bank of the river, when no one in the 
village, much less in the mutt, knew of their 
desires, The joy of the brahmins knew no 
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bounds. They prostrated themselves before the 
Swamin and ed to be blessed. The Swamin 
blessed them ali and particularly said that some- 
time later he wonld go to Mantralaya and have 
his Brindavanam there and that the family of 
one of the brahmins would become the Archakas 
ef his Brindavanam trom generation to gene- 
ratin. 


11. Sri Swamin was invited to Bhikshs in a 
certain gentleman’s house. It was a Dwadasi 
day and parana (breakfast had therefore to be 

rformed immediately aiter day-break. The 

uja performed, the Swamin, and all the brab- 
mina were seated for parana and it was half over. 
Now was the course of serving of a special dish 
called mango sikarani (mango rasayana) to be 
served to the brahmins. The lady of the house 
went herself to serve the rasayana, As the 
brahmins were about to rise after the hearty and 
sumptuous meals the lady of the house put her 
hands once again into the huge vessel contain- 
ing the rasayana. At the bottom of it a solid 
block was felt. On trying to find out what it 
was, she saw her own pet child having li 
into the huge pot while she was busy attending 
to the wants of the guests. Her sorrow knew 
no bounds. But lest the guests should also feel 
sorry and lest this circumstance should throw a 
gloom over the entire function, which was oné 
of the happiest performed by the family, she 
Kept quiet, But after the dinner was over the 
Swamin saw something wrong in thé fasial 
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expression of the lady of the honse and question- 
ed her a8 to what it was. The lady of the houwe 
found herself in @ trying predicament. a. 
dictated to her to = the truth, whi 

expediency demanded of her to maintain strict 
secrecy until the pees pode from her house, 
But she felt it to be unpardonable on her part to 
suppress the truth. So in an apologetic tone she 
disclosed to the Swamin the fate of her little 
darling. The Swamin immediately replied that 
the child was not really dead. He directed the 
hostess to bring the child to him. She bronght 
it and placed it near his feet. The Swamin 
sprinkled some holy water on the child and it 
began to frolic and move about as if it had got 
up after a sound nap. The child was thus 
brought back to life by the grace of the Swamin. 


12. The news of the Swamin’s wonderful 
power spread far and wide in the village and in 
the adjoining villages. It is hardly necessary to 
observe that there have been sceptics in all ages 
and in all countries. In that Silinge and in the 
vicinity there were many Lingayats. They are 
Veera Saivites and bear a lingam about their 
neck enclosed in a silver casket or tied in a 
cloth. The Lingayats not merely ridiculed the 
idea of a dead child being brought to life, but 
also of the Swamin who was not of their 

aasion, being capable of such = miracle. 

hey discovered an amount of envy and hatred 
not merely for the Swamin but to all his disciples 
and held out a challenge to the latter by atating 
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that if the incident were true the Swamin should 
be able to revive another dead child of their own 
community. The brahmins stated that the 
Swamin could revive the child. The Lingayats 
thought that the brahmins had been nicely 
trapped. Some of the Lingayats got hold of a 
pretty discerning young child of their com- 
munity and gave instructions to it to pretend 
absolute death by not stirring even one limb or 
hair of the body and thus to keep itself still for 
some time before the Swamin when the cluld was 
to be taken to him. - With these precautions the 
child was taken and placed before the Swamin 
and it was represented to him by the Lingayuts 
that the child was dead and that the Swamin 
should be so kind as to revive it. The Swamin, 
who intuitively knew the machinations of the 
Lingayats, stated that he had no capacity 
whatever of bringing back to life a child that 
was really dead; but that as to the brahmin 
child the Swamin observed that it was not really 
dead, but that the mother foolishly thought that 
it was dead and that therefore the child was 
again found alive. He concluded by saying that 
the Lingayats’ child before him was really dead 
and that by no possible means known to him the 
child could be brought back to life. The 
Lingayats then asked the child that was till then 
Bretending death to get up. But, alas the child 
id not get up. It had lost its life and the living 
child that had been carried to the Swamin had to 
be brought back a corpse. Sceptics as alread: 
obse are not wanting in all ages and in 
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countries. But a little closer investigation into 
the discoveries of science as well as a little atady 
of the sacred treasures to be fonnd in the eastern 
lore viz., the Vedas may disabuse their minds of 
ali doubts and convince them that miracles of 
the aforesaid nature may be wrought even now 
by men who have developed special powers. 


13. On another occasion the Swamin had 
to camp in a certain village. The Swamin need 
to travel in a pianauin me by his servants. 
Immediately after reaching the village, as it was 
the morning hour, the Swamin got down from 
the palanquin and went into the house that had 
been selected for his lodgings Ss sojourn 
there. It appears it was summer and there was 
not the trouble of either rain or mist or any of 
the kind. The palanquin bearers, ignorant and 
thoughtless, left the palanquin in an open place 
not far away from the Swamin’s lodgings. How- 
ever, it so happend that the site on which the 
pelanquin was kept was a grave; a rich and 
influential Mahomedan had lost his child and 
recently buried it at that spot and had not yet 
put up any monumental stone over the grave. 
A grievous mistake was thus committed by the 

alanquin bearers. Having learnt of this the 
shomedan gentleman got not a iittle exasperat- 
ed. But, being by nature good, he suppressed 
his anger and thought that it would be expedient 
to approach the Swamin himself. He proceeded 
to the Swamin and informed him of what had 
teken place and concluded hy ssying that the. 


religious sentiments of both had been wounded. 
The Swamin immediately observed that no 
blander was committed by the palanquin bearers, 
but it was really by the Mahomedan gentleman 
and that the child buried underneath was not 
really dead and it was in a state of suspended 
animation. The feelings of the gentleman were 
of sorrow and joy mingled together. He request- 
ed the Swamin to prove his statement. The 
Swamin directed the gentleman to go and dig the 
grave and said that immediately the child would 
come out of the grave all alive. The gentleman 
did so in the presence of all the villagers and his 
relations and to his immense joy the child did 
come out of the grave alive. ‘The gentleman 
thanked the Swamin immensely and his expres- 
sion of gratitude were sincere and manifold. 


14. Once the Swamin was on tour; @ 
servant with his pregnant wife accompanied him. 
They had to cross a river of deep waters and 
rapid current. Then it was the hottest part of 
summer. The servant and his wife were walking 
and the woman was then nine months and some 
days with child in the womb. With the greatest 
difficulty she walked as far as the bank of the 
river. The scorching heat of the sun, the sight 
of the mighty stream and the walking practically 
for 24 hours depressed her so much ‘that she sat 
down on the side of the river and told her 
husband that she could not place one foot farther 
and that she felt severe pains of labour. Her 
husband was at his wit's end. He immediately 


approached the Swamin and informed him of the 
situation. The Swamin immediately spread over 
the head of the pregnant woman an old Kashaya 
of his. The scorching heat was gone, the hanger 
and thirst subsided and the pregnant woman was 
in the best of spirits as if in her own house, not 
needing even a single item of comfort at the 
time of delivery. On the spot she gave birth to 
a child without the least trouble or pain either to 
herself or to those about her. She then said that 
she was prepared to cross the river immediately. 
The Swamin took the Danda (stick) in his 
hand made a mark in the flowing water of 
the river. Within a few minutes the river which 
was full became easily fordable even for the 
woman with the babe in her arms. With ease 
and safety they crossed the river. Thus under 
a necessity the Swamin’s powers were exhibited. 


15. When he was thus touring in the 
northern parts, there was a terrible famine in the 
Taujore District. The Maharaja in whose pre- 
sence the Swamin had been installed as the head 
of the mutt and who had given a decision in his 
favour as syainst Yadavendra, requested the 
Swamin to favour him with a visit. In response 
to the request, the Swamin went to Tanjore and 
the Maharaja requested the Swamin to ming in 
plenty to his famine-stricken subjects and to 
alleviate their sufferings. The Swamin made the 
Meharaja put forth all the available corn in a few 
heaps, wrote the letter Sri on each of these heaps 
and silently performed some japam. Imme- 
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diately there was « heavy downpour of rain all 
ures ¢ kingdom and tee thio was s00n at an 


16. One day as the Swamin was giving 
lessons to his sishyas at Kumbakonam, he 
abruptly stopped instructing. The sishyas asked 
of him the reason. He pointed out to them a 
Vimana (similar to a modern aeroplane) proceed- 
ing in the sky overhead with some one seated 
therein and the Swamin asked them to have a 
Jook at it and they saw it and some one seated in 
it. They also saw him indicating something 
with two fingers stretched out thrice. They next 
saw a garland falling from the Vimana and could 
not understand what all that meant. Then they 
entreated the Swamin to tell them what the 
Vimana wae, who the occupant was and what 
the two fingers indicated. e Swamin said that 
it was the day of departure of Sri Krishna 
Dvaipayana Teertha who was a suint, that had 
not obtained asrama from any of the heads of the 
Mutts and that the two fingers held out thrice 
indicated that he (Raghavendra Swami) himself 
had still to adorn this earth only for 2 years, 
2 months and 2 days. 


17. On another occasion three pandits well- 
versed in astrology came on a visit to the Swamin. 
They availed themselves of the opportunity of 
knowing the date of the Swamin’s birth and 
having an idea of the position of the planets at 
the time. After elaborate calculations one astro- 
loger predicted that the Swamin would live 70 


ears. Another astrologer with equally elabo- 
hee caleulations i that the Gwamin 
would be on earth for 700 years, while the third. 
astrologer said that the length of the Swamin’s 
life would be 7,000 years. The persons then 
assembled, surprised at the conflicting accounts, 
thought that some two of the astrologers 
blundered and also doubted the accuracy of the 
third. They requested the Swamin to pronounce 
hie opinion on the astrologers’ views. The 
Swamin said that all the three were richt. He 
explained to them that his physical bods y would 
be seen active only for 70 years, that the books 
written by him would be extant and read for 
7,000 years und that from the time of his entry 
into Brindavanam at Mantralaya the prayers of 
the various devoteer would be answered and 
satistied for 700 years. In other words the 
inspiration of the hooks written by him would 
last for 7,000 years und that the inspiration from 
the Brindavana would last for 700 years. 


18. One Srinivasa Charya a resident of 
Bidnrn Halli Village, was a great Sanskrit scholar 
well-versed in the Vedio literature and in the 
yastras. Ile was @ disciple of the great Yadava 
Churya, a pandit of vast learning and reputation. 
Srinivasa Charya wrote commentaries on the 
glosses of Sri Madhwa’s works. Having heard 
of the greatness of Sri Raghavendra Swamin, 
he was eager to submit his works to the perusal 
of the Swamin with a view to errors, if any, 
therein, being rectified. The Swamin perused 


‘the works and not only gave distinct expression 
to his appreciation eA sepercal of the works 
but he was so pleased with the learning and 
scholarship evidenced by these works that he 
corrected with his own hand his (Srinivasa 
Charya’s) name in the colophon into * Srinivasa 
Teertha.” As a result, the commentaries of 
Srinivasa Teertha are recognised as flawless 
works entitled to the regard and great considera- 
tion of devout atadents of Sri Madhwa’s worka. 


19. The aforesaid Srinivasa Charya, a 
disciple of the Uttaradi Mutt, went, it is said, on 
& visit to the mutt of Sri Raghavendra Swamin. 
It was then the fourth month of Chaturmasya. 
During that month of Vrata, mustard is not used 
in the Uttaradi mutt. But that rule is not 
observed mn Raghavendra Swami’s mutt. Srini- 
vasa Charya was at dinner in the presence of the 
Swamin, and preparations mixed with mustard 
seeds were served to all. All else ate of the 
preparations, while Srinivasa Charya alone set 
aside the preparation mixed with mustard, evi- 
dently thinking that as a disciple of the Uttaradi 
Mutt he was not to consume it. The Swamin 
observed it and kept quiet. When Srinivasa 
Charya approached the Swamin and bowed and 
begged leave to depart, the Swamin gave him 
Mantra Akshatas from Lt ea: and algo some 
to be given to his Guru Yadava Charya with the 
direction that the akshatas given to each must be 
kept separate. On reaching home, it eo happened. 
that he saw the akshatas given to them: but lo! 


those given to Yadava Charya were red as before, 
while those given to himeelt had turned jet black 
during the journey. The incident drew the 
attention of the two pandits. Yadava Charya 
asid that the change must be due to Srinivasa 
Charya’s violation m the presence of Sri Ragha- 
vendra Swamin and in the course of conversation 
came out the incident of his having avoided the 
mustard seed preparation at dinner, while the 
Swamin himself had no objection to it. The 
great Yadava Charya asked his pupil to go back 
and make his apology to the Swamin. Accord- 
ingly Srinivasa Charya went back and prostrated 
himself before the Swamin and begged pardon 
for the fault committed by him. Ri e Swamin 
blessed him and at once the black akshatas be- 
came red as before. The two pandits were struck 
with the greatness and the generosity of the 
Swamin. 


20. The time for his disappearing from 
amongst mortals nearing, he got the Brindavana 
erected for himself at Mantralaya and after 

iving astama to one Yogindra Teertha, the 
amin entered into the Brindavana so prepared, 

in the presence of a large concourse of disciples 
and pandits and got his sishyas to heap upon 
him a uumber of eee and close up. It 
was on Virodhikrit Sravana Bahula Dvitiya. 
Having thus entered the Brindavaua on the 
auspicious day as aforesaid, he disappeared from 
the eyes of his sishyas, To this day the Brinda- 
vana is ful of his hving presence and therefrom 


his grace is extended to persons who worship him 
with devotion and faith. . 


21. One life-long disciple of his, named 
Appanna Charya was not however present 
just at the minute when the Swamin made his 
entry into the Brindavana. The news reached 
Appanna Charya. He hastened to the Brinda- 
vana and on his way he came Composing: 
extempore the famous stotra and had compo! 
and cited it as far as “Vibhutir Athula” in 
the last verse in front of the Brindavana of his 
great Guru, whence then issued the syllables 
Completing the verse. He heard them in the 
presence of a large number of disciples then 
present and they arc “ Sakshi-Hayasyothrshi ” 
meaning that Sri Hari in the form of Hayagriva 
bears witness to the truth of what was sung in 
his praise. 

22. After Raghavendra Swamin entered the 
Brindavana, there were certain inams granted 
by the then rulers of the territory wherein 

antralaya is situate for the upkeep of the said 
shrine and for the performance of the daily puja 
there. As years rolled on, Thomas Munroe, 
once the Governor of Madras, personally held 
an elaborate enquiry into the various inams that 
had been granted to the temples and shrines 
with a view either to confirm or to modify or 
resume the whole or part of them. He had 
passed an order to the effect that the inams 
granted for the upkeep of the Brindavana were 
too much and he intended to resume them 


in whole or in part. The Archaka of the 
Brindavaua was very much distressed in mind to 
learn of the intended resumption of the inama. 
He prayed to Sri Swawin intensely and devoutly 
to avert the mishap in the shape of resumption. 
While Sir Thomas Munroe was camping in a 
village close to Mantralaya and was direotin, 
his attention to the question of the aforesai 
inams, Sri Raghavendra Swamin appeared before 
him with a petition in hand and presented it 
to Sir Thomus Munroe. Sir Thomas Munroe 
received the petition which contained a request 
for confirmation and non-interference with the 
inains granted to the Brindavana. He questioned 
the petitioner who he was and he was struck 
especially with the Aura (glory) about the face 
ofthe saint, with his features and corapeeeas 
but there was no response from the Swamin. 
Shortly thereatter the figure of Raghavendra 
Swamin entered again into the Brindavana, 
which was not tar away from where Sir Thomas 
Munroe had pitched his tent and was holding 
oltice that day. Sir Thomas Munroe could see 
with his own eyes the Swami entering into 
the Brindavana. " He was struck with the strange 
hhenomenon. He asked his clerks and peons 
ry his side who the Sanyasin (saint) was that 
appeared before him as a petitioner and how he 
could enter into the Brindavanam. They said 
that they saw neither the saint nor his entering 
- pee cera _ aa ama upon the 
glory and greatness of Sri vendra Swamin 
ends said that he was a special recipient of the 


i 

grace of Raghavendra Swami: in that the Swamin 
gave ieee and that they were not half 
0 fortunate as he was. Being struck with the 
greatness of the Swamin and the glory attachir 

to the Brindavana, Sir Thomas Munroe confirm: 

the Inams originally granted towards the Rector: 
mance of puja ete., of the Brindavane. For a 
detailed account of this incident. the reader is 
referred to the Bellary District Gazette (Manual). 


23. In a small village or hamlet not far 
away from the Brindavana, there once lived a 
ious i geatiemen called Benakappa who was 
levoted to the feet of Raghavendra Swamin 
whom he was daily worshipping with faith. It 
is needless to observe that prayer is attended 
sometimes with a feetiog oe the saying goes as 
“ fasting and prayer.” e sforesaid geutleman 
used to fast on Thursdays (Guruvara) to please 
his Gura Sri Raghavendra Swamin. The 
Swamin used to ap) to him and hold conver- 
sation with him. There was another brahmin 
called Venkappa who was also devoted to Sri 
Raghavendra Swamin and he saw the Swamin in 
dreams. People who went to worship at the 
Brindavana and who did not soon get the results 
they thirsted for, used to approach Venkappa 
and state their case with a request to know when 
the Swamin would be pleased to grant their 
prayer. In dreams the Swamin used to com- 
municate the result to Venkappa who in his turn 
¢ommaunicated the information to those worship- 
pers. The glory of the Brindavana thus spread 
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far and wide and proct of the Swamin’s glory 
and greatness has been from day to day growing 
in volame and intensity. 


24. A Sanyasin named Bhnvanendra Teer- 
tha who was also of the mnst of Raghavendra 
Swamin, heard of the grace enjoyed by 
Benakappa and appsiashed him with the request 
the latter should show the Swain to him some 
day. Benakappu consulted the Swamin who 
said that Bhuvanendra Teertha had uot reached 
that stage of development when he could see him. 
The reply was communicated by Benukappa to 
Bhuvanendra Tcertha. but the latter would not 
be sutisfied with it. He was determined to see 
the Swamin. [le once agam upproached Bena- 
kappa who also requested the Swamin. The 
Swamin consented to give darsana, but added that 
despite his condescension. Bhuvanendra Teertha 
would not be able to see him. Neverthelens, 
Benakappa took Bhuvanendra Teertha close to 
the Brindavana in the carly hours of the morn- 
ing one day, which was generally the time when 
Sri Raghavendra Swamin nsed to come ont of 
the Brindavana to go to the Tungabhadra close 
by for morning ablutions and return to the 
Brindavana before sunrise. While Benakappa 
and Bhuvanendra were watching for the return 
of the Swamin from Tangabhadra, Benakappa 
saw his figure very clearly while Bhnvanendva 
Teertha became drowsy and it required great 
effort on the part of Benakappa to ronse up 
Bhavaneudra t he might see the Swamin. 


Hardly did Bhnvanendra raise his eye-lids, 
when the Swamin entered into the Brinduvang 
and he was able to see only the Kashaya of the 
Swamin diappearing from his view. 


25. There was a saint called Vyasa Tathva- 
jna Teertha. He was not a sanyasin who 
presided over any of the recognised mutts. But 

© was a stray sanyasin. Yet being a great 
scholar, he gathered round him « number of 
disciples to whom he imparted instructions da; 
after day. In due course he began to teac 
them the Sudha. It has been already said that 
Sri Raghavendra Swami has written a Tippani 
or commentary on the Sudha. The commentary 
is laconic, intended ouly for scholars and not for 
the lay readers of the Sudha. Seeing that the 
commentary called Parimala is laconic Vyasa 
Tathvajna Teertha held Parimala im contempt 
and with s touch of ridicule called it a ‘Mooka 
Tippani' (dumb commentary). He was not 
dispored to consult it before imparting instruc- 
tions to his disciples. Procecdmg with hi« 
exposition of the Sudha. he came across a very 
hard passage and was not able to explain it 
satisfactorily. The difficulty felt by the teacher 
was patent to the disciples. With humility they 
requested the Guru to make a reference to the 
so-called Mooka Tippani and to see if it threw 
any light on that hard Passage. Yet the teacher 
would not condescend. With a heavy heart he 
. Went to sleep that night. He experienced a dream 


which Raghavendra Swamin appeared before 


him and asked him to refer to Mooka Tippant tor 
an explanation of the passage which the dreamer 
conld not himeelf explain. The next mornin, 
Vyasa Tathvajua Teertha got up and consulte 
that Tippani which he had for years held in con- 
tempt. Therein was a clear exposition of the 

ssage and great was the light thrown on it. 
From that day Vyasa Tathvajna Teertha began to 
regret the folly he had committed and to com- 
pensate for it he began to worship Parimala as a 
veritable God unto him. The incident took place 
just 12 or 18 decades ago. 


26. While the glory ot the Swamin and tho 
Brindavana thus became more and more evident 
to all classes of people, Yogindra Teertha, the 
immediate disciple ot Sri Raghavendra Swamin 
made suitable arrangements tor the performance 
of daily puja. mtvedanam. ete., sud that arrange- 
ment continues to this day. Later on. ove 
Vadindra Tceitha whose Brindavana is now geen 
to the left at Manitralaya. sung some verses called 
“Gur Gui Stavana” in front of the Brinda- 
vana of Sri Raghavendra Swamin. In appre- 
ciation of the picts and devotion of Vadindra 
Teertha and in response thereto. the Brindavana 
shook in the presence of those assembled on the 
occasion. Vadimdra Teertha was blessed with a 
laiger measure of the grace extended to him by 
his predecessor. 


